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MAHABHARATA TATPARYANIRNAYA - 1

� Prof.  K. T.  Pandurangi

Sri Madhvacharya considers Itihasa - Purana Prasthana also a

source of Vedanta Philosophy along with Upanishad, Brahmasutra and

Gita Prasthana. He gives utmost importance to Mahabharata as a

source of Vedanta Philosophy and Vaisnava religion. This work helps

the understanding of Vedanta Philosophy in two ways :

(1) It contains all essential teaching of Vedanta Philosophy (2) It

helps to understand  the purport of Veda and Upanisads. It is well said

that  ò{O"`p_"T"sZpN"pWY"pz \"uQz _"X"sT"V"wz`Y"uO"o $ While Veda and Upanisads teach the

theory of Vedanta the Mahabharata teaches the practice through appro-

priate illustrations. Therefore Sri Madhvacharya attaches great importance

to Mahabharata.

For the utilisation of Mahabharata both as a source and as an aid

to the exposition of Vedanta Philosophy two undertaking were necessary

(i) To fix an authentic Text of Mahabharata (ii) To unearth the indepth

meaning of it going beyond the mere story, episode, events and the per-

sonalities. That is to say to identify the moral and spiritual issue behind

the story, episode etc. It is this that is achieved in this work viz.,

Mahabharata Tatparyanirya.

The work is neatly planned. The work contains thirty two chapters

and has 5202 verses. The first chapter deignated as _"\"êð"p_e"pP"ê{S"N"êY" con-

tains the central teaching of Vedanta Philoophy viz., {\"^N"s_"\"puêf"X"O\". The

second designated as _"s\"p×Y"pu«pZ affirms the same. Third explains the

creation outside and within the Bramhanda. It mentions the Ten Avataras

of the Supreme God upto Sri Rama's avatara. Chapter 4 to 9 contain the



entire summary of Sri Rama's avatara karya. The Tenth chapter decribes

Vedavyasa avatara. The rest of twenty two chapters give a gist of the

entire Mahabharata. Some events and points of Harivamsha and

Bhagavata are also included in these. Thus Mahabharata tatparyanirnaya

is an exposition of Ramayana, Mahabharata, Bhagavata and Harivamsha.

As stated earlier, it is an exposition of the entire Veda and Vedanta teach-

ings. This work is not merely a gist of the above works but an evaluation

of the moral and spiritual issues involved. Sri Madhvacharya at the close

of this work records that he composed it under the instructions of Lord

Narayana himself.

S"pZpY"N"uS"p{W"{`O"pu V"QY"p| O"_Y"v\" {ð"^Y"pu G"B"Qu@¡W"O"sê#    (M.B�32�108)

Sri Narayana Panditacharya declares in Madhva Vijaya that this work

is a good guide to all God loving persons.

ò{O"`p_"T"sZpN"pVR"u# W"\"{�"f"p{ç�pu{L>O"pS"o $
c"pO"pz W"pZO"O"pOT"Y"ê_"sR"pz @¡# _"S"o S" _"u\"O"u $$

We give below a brief summary of the contents of this great work.

I

The benedictory verse of Mahabharata Tatparyanirnaya viz.,

S"pZpY"N"pY" T"qZT"tN"êB"sN"pN"ê\"pY" etc., gives the definition of the Supreme God

Narayana given in the first and second sutras of Brahmasutras viz.,

B"sN"T"tN"êO\" and _"wÍ>÷püÍ>@¡O"wêO\" repectively. The first chapter which is des-

ignated as Sastra tatparya Adhyaya contains the essence of the teach-

ings of Vedanta Philosophy viz., Supremacy of God Narayana.

At the outset the purpose of the creation and the process of the

creation are explained. The creation is a kind of sport for the Supreme

God. However, it serves the purpose of providing and opportunity for

the Jivas to have the full expression of their original nature by under-

taking appropriate means. It also provides an opportunity for Goddes

Lakshmi to assume her different forms.

_"pu�Y"z {\"`pZ ò` X"u O"S"sW"wO_\"W"p\" $
_"XW"tO"Y"u W"\"{O" W"t{O"@w¡Qu\" W"tOY"p# $$    (St.I�5)

The God desires that those who are devoted to Him should at-

tain the prosperity of liberation, and to enable them to achieve this end

he undertakes creation.

W"tOY"v {S"G"p{dO" G"S"_Y" {` _"wGY"_"wÍ>pv òêb"p V"W"t\" $    (St.I�3)

First, he himself assumes the forms of Vasudeva, Samkarsana,

Pradyumna and Aniruddha, and makes Goddess Lakshmi to assume

the forms of Maya, Jaya, Krti and Santi. He creates by his Pradyumna

form, protects by His Aniruddha form, destroys by his Samkarshana

form, and liberates by his Vasudeva form. Apart form these Narayana

etc., five forms, he also assumes Kesava etc., hundred forms, Visva

etc., thousand forms, Para etc., many forms and Aja etc., infinite

forms. He is only one though he assumes several forms. All his forms

are Purna i.e., full. He is impartitite i.e., there are no internal parts of

Him. He has no Prakrta Sarira, He is absolutely free from any draw-

back, His body is that of bliss, He is Supreme and independent, he

has no limitation of time and space, He has no growth or decay. None

is equal to him or Superior to him. He is Supreme. The Supreme God

is introduced by such glowing tributes by Sri Madhvacharya at the very

commencement of this work. This tempo is maintained all along not

only in this work but in all his other works.

Sri Madhvacharya declare that this Supremacy of Lord Narayana

is proclaimed in all Vedas, Ramayana, Mahabharata, Pancharatra and

all other works that followed the tradition of these. He also states that

this purport of the scripture is determined by Brahmautras. He quotes
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from Veda, Upanishads, Brahmasutras, Gita, Mahabharata and

Bhagavata good many passages to substantiate the above features of

the Supreme God.

We will notice only a few of them here.

1. S"p[_O" S"pZpY"N"_"X"z S" W"tO"pu S" W"{\"^Y"{O" $
ïO"uS" _"OY"\"p×Y"uS" _"\"pêP"pêS"o _"pR"Y"pXY"`X"o $$     (M.B.I�1�18)

2. Y"_X"pO"o b"ZX"O"rO"pu`X"b"ZpQ{T" E"puf"X"# $
ìO"pu[_X" �pu@u¡ \"uQu E" T"ø{P"O"# T"sà^"puf"X"# $$      (B.G.XV�18)

3. T"Zpu X"pe"Y"p O"S\"p \"wR"pS" $ S"O"u X"{`O\"X"ds\"[SO" $      (R.V)

4. S"u` S"pS"p[_O" {@¡ú"S" $      (Katha. III�4)

5. T"wP"B"sT"Quð"pO"o     (B.S.II�3�28)

These quotations are incorporated in the very verses of Mahabharata

Tatparyanirnaya. He is emphatic that only such Scriptures that declare the

Supremacy of Vishnu are authentic and others are not authoritative. Such

works that declare Siva etc., other than Vishnu as Superior are intended

to mislead the undeserving.

X"pu`pP"pêSY"SY"ð"p®p{N" @w¡O"pSY"u\"pc"Y"p `Zu# $

When the God assumes Avataras in the mortal world certain human

drawbacks are displayed by him. He pretends ignorance, he appears as

having a human body, he appear to suffer from the injuries and death, he

pretends to be in grief and without any self control, all these are intended

only to mislead the undeserving . There cannot be any drawbacks for him

who is Supreme. The Brahmasutras give us the correct knowledge of

Brahman i.e., Vishnu. These declare that he is same in all his forms, that

is to say, he is B"sN"T"tN"ê and {S"Qpuê^" in all his forms.

(To be continued)


