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The third important ground is that the Mahabharata narrates the
glory of Sri Rama also :-

í�¡p ZpX"@¡P"p å[_X"S"o X"p@¡pêNL>uY"_"X"pAY"Y"p $
O"_X"pQo Y"Qo W"pZO"uS"pu�z¡ O"{« S"v\"p[_O" @s¡e"{E"O"o $$

The story of Sri Rama narrated here is called out from
Mularamayana. Sri Madhvacharya has elaborated it in this
Mahabharata Tatparyanirnaya bringing out the ethical and philosophical
implications of various events of Ramayana. It is further elaborated by
Sri Narayana Panditacharya in Sangraha Ramayana.

Thus, Mahabharata is an Epic that contains, the glory of the two
incarnations of the Supreme God viz., Sri Rama and Sri Krishna. Its
greatness is enhanced by the further fact that it is composed by Sri
Vedavyasa who himself is an incarnation of lord Vishnu.

@w¡^N"�vT"pY"S"z \Y"p_"z {\"{« S"pZpY"N"z T"øW"sX"o $
@¡puåSY"# T"sNL>Zr@¡pb"pO"o X"`pW"pZO"@w¡¬\"uO"o $$

Another important feature of Mahabharata is, it is in three
languages viz., Qð"êS", B"så and _"X"p{R" $

W"p^"p_O"s {e"{\"R"p_O"e" X"Y"p \"v _"XT"øQ{ð"êO"p# $
í�¡pu Y"pu X"{`X"p {\"^N"pu# _" O"t�¡pu {` _"X"p{R"S"p $$

_"X"p{R"W"p^"Y"pu�z¡ Y"OO"O_"\"| B"øpåX"u\" {` $
ì{\"à«z _"X"pR"u_O"s Qð"êS"pu�z¡ E" B"wåO"u $$

ìpüpSO"Y"pu{\"êà«z Y"©ð"êS"z O"QlQpâO"X"o $
Qð"êS"pSO"Z{_"«z E" B"såW"p^"pSY"P"p W"\"uO"o $$
O"_X"pQo {\"^N"pu{ ề X"{`X"p W"pZO"pu�¡pu Y"P"pP"êO"# $$    (II-125, 126, 127, 128)

a)  The glory of the supreme God is conveyed by samadhi bhasa.
This naturally has to be accepted as it is.
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b) Darsana bhasa is of two types : i) whatever conflicts with what
is stated before and after that is Darsana bhasa. This naturally has to
be interpreted in tune with what is stated before and after or else it has
to be rejected. ii) Whatever is merely a restatement of some other
Darsana quoted for refutation or to show the hollowness of it.

c) Guhyabhasa is that which is different from samadhi and
Darsana bhasa. In case of Guhyabhasa its deeper meaning has to be
taken rejecting the apparent meaning.

5) One more important feature of Mahabharata is, it has three
layers of the meaning viz., X"S\"p{Q, ìp[_O"@¡p{Q  and íT"qZE"Zp{Q $

X"S\"p{Q @u¡{E"Qo V"øs\"O"u åp[_O"@¡p{Q O"P"pT"Zu $
O"P"puT"qZE"ZpQSY"u W"pZO"z T"qZE"b"O"u $$ (II-142)

a. _"@w¡^N"pS"o T"pNL>\"pS"o B"wå Y"pu&Y"X"P"ê# T"ø\"O"êO"u $
T"øp{O"�puXY"p{Q \"v{E"eY"pO"o O"X"p_O"r@z¡ T"øE"b"O"u $$

b. R"X"puê W"�¡Y"p{QQð"@¡# dsO"p{Q# ð"r�\"vS"Y"pv $
_"V"øÏ"@¡p_O"s O"u Y"e" X"S\"p{Qz O"u {\"QlV"sêR"p# $$

c. S"pZpY"N"_Y" S"pX"p{S" _"\"pê{N" \"E"S"p{S" O"s $
O"O_"pX"PY"pê{W"R"pY"r{S" O"X"pvT"qZE"Zz {\"Ql# $$ (II-142, 145)

The story of Mahabharata centering round the personalities of Sri
Krisna, Pandavas etc., is the Astikadi layer of the meaning. This layer
is designated as Astika because the Pandavas whose story is narrated
have been great Astiks, that is to say, they had great faith in Sri
Krisna.

The Manvadi layer of the meaning is that meaning which conveys
the virtues represented by Yudhistira, Bhima etc. Yudhistira represents
Dharma, Bhimasena represents Bhakti, Jnana, Prajna, Medha etc., Ten
virtures :-

W"{�¡c"pêS"z _"\"vZpBY"z T"øc"p X"uR"p R"w{O"# [_P"{O"# $
Y"puB"# T"øpN"pu V"�z E"uv\" \"w@¡puQZ ò{O" _X"wO"# $$     (II-146)



Arjuna represents d\"N", X"S"S"  and {S"{QRY"p_"S" Nakula and Sahadeva
represent ð"r� and {\"S"Y". çpvT"Qr represents Vedas. These virtures of these
personalities are demonstrated in the events connected with them in
the story of Mahabharata. This layer of meaning is Manvadi meaning.
The expression Manvadi refers to Dharma etc., virtues listed here.

X"rY"O"u T"øX"rY"O"u ï{W"# T"ZX"pOX"p ò{O" X"S"\"pu R"X"ê# W"�¡Y"p{QQð"@z¡
dsO"p{Q# ð"r�\"vS"Y"p \"uQpÆ"u{O" X"S"sT"Q\"pEY"z T"ú"@¡X"o $

The Third layer of meaning viz., ìpvT"qZE"Z is that meaning which
brings out Narayana as the meaning of each and every word of
Mahabharata.

S"pZpY"N"_Y" S"pX"p{S" _"\"pê{N" \"E"S"p{S" O"s $
O"O_"pX"PY"ê{W"R"pY"r{S" O"X"pvT"qZE"Zz {\"Ql# $$

The expression íT"qZE"Z (II-145) itself refers to Narayana and brings
out his _"\"puêOO"X"O\" $

íT"qZ - _"\"uê̂ "pX"sT"qZ E"ZO"r{O" íT"qZE"Z# _"\"puêOO"X"pu S"pZpY"N"# $

O"_Y"v\" _\"Z\"N"êT"Q\"p×Y"pOX"@¡_"@¡�W"pZO"B"øSP"uS" T"ZX"X"sAY"Y"p \"wOO"Y"p T"ø{O"T"pQS"X"s{E"O"X"o $

From the above explanation of the three layers of meaning and
the terms refering to these three layers viz., ìp[_O"@¡p{Q, X"S\"p{Q and íT"qZE"Z
it is clear that these expressions do not refer to three beginnings of
Mahabharata as contended by some modern Indologiests. These do
not refer to the episodes of Astika, Manu and Uparicara as contended
by them. This is made emphatically clear by Sri Vadiraja long before
the Indologists thought of a reference to these episodes :-

X"S\"p{Q @u¡{E"O"o V"øs\"O"u ò{O" Çpu@¡_Y" ìpT"pO"O"# T"øO"rY"X"pS"p
X"S"\"# ìp[_O"@¡pAY"pu h¡{^"# íT"qZE"ZpAY"pu \"_"s# S"pP"ê# $
X"S"tS"pz T"ø_"�_Y"v\" W"pZO"u ìW"p\"pO"o $ ìp[_O"@¡puT"qZE"Z\" _\"puÆ"
_"T"êY"pB"{\"C"n@¡ZN"pY" _"OY"\"OY"sOT"OO"Y"u E" ìp{QT"\"ê{N" ìp{QW"pB"u
ï@v¡@¡pRY"pY"X"pe"uN" T"ø_"ý"S"u{T" ìp{QT"\"ê{N" ìSO"u T"ø_"ý"S"pW"p\"uS"
_"@¡�W"pZO"T"ø{O"T"püO\"_Y" _"sO"ZpX"Y"puB"pO"o $

The three layers of meaning as explained above are much more
rich than a mere reference to certain episodes. These bring out the
very indepth meaning of Mahabharata.

6) Just as Yudhistira, Bhimasena etc., Pandavas represent cer-
tain virtues the Kaurava represent certain evil tendencies.

ìc"pS"p{Q_\"á¡T"_O"s @¡q�QlêY"puêR"S"# _X"wO"# $
{\"T"ZrO"z O"s Y"Gc"pS"z Qlðð"p_"S" ò{O"qZO"# $$

S"p[_O"×Y"z ð"@s¡{S"S"pêX" _"\"êQpû "pOX"@¡p# T"Zu
R"pO"êZp^Joø>_O\" z̀@¡pZpu çpvN"r àçpOX"@¡pu X"O"# $
çpuN"pü ò[SçY"pNY"u\" T"pT"pSY"SY"u O"s _"v{S"@¡p#
T"pNL>\"uY"p_O"s T"sNY"p{S" O"û "pz {\"^N"s{S"êY"puG"@¡# $$        (II-148, 150)

This chapter is especially devoted to bring out the Supremacy of
Lord Narayana, the Superiority of Vayu among the gods, the sepcial
role played by Bhimasena, who is an incarnation of Vayu, in
Mahabharata, the greatness of Mahabharata that conveys the su-
premacy of Narayana and the supporting events of Mahabharata story
in three layers of language with three layers of meaning. These pur-
poses are achieved by quoting the relevant verses and events from
Mahabharata itself.

T"tN"êT"øc"uS" @w¡O"uY"z _"zb"uT"pQl«w{O"# _"s\"p×Y"pS"pX"o $
drX"¬pZO"B"pS"pz {\"^N"pu# T"tN"êO\"{S"N"êY"pY"v\" $$     (II-187)

When one steers through such a rich treatment of the contents
of the Mahabharata one is amply convinced of the declaration.

{S"N"êY"# _"\"êð"p®pN"pz W"pZO"z T"qZ@¡�{O"êO"X"o $        (II-9)

X"`OO\"pO"o W"pZ\"O\"pú" X"`pW"pZO"X"sEY"O"u $
{S"à�¡X"_Y" Y"pu \"uQ _"\"êT"pT"v# T"øX"sEY"O"u $$       (II-11)

(To be continued)


