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The Eusebian form of the Text Matth. 28, 19.

By Fred. C. Conybeare, Oxford.

Tischendorf in his eighth edition of the Greek N. T. prints Mt
28, 19. 20 thus:

(19) mopeubévrec padnredcare wavia 1d 0wy, Bontilovrec alrouc
eic 10 dvopa Tod matpdc xoi 1o vied xai vod dyiov mvedpotoc, (20) M-
backovrec alrouc Tnpeiv mhvra Sce dveredduny Opiv. xai ibol End ped
opdiv efpt wacoc Tac fuépac &we 1fic cuvtelelac Tol afidvoc,

His apparatus criticus suggests that verse 19 stands in all patristic
quotations in the form given. above. In all MSS and versions the
passage is so read, though it may be remarked that in the oldest Syriac
MS the folio which contained the end of Matthew has disappeared.
Others beside Tischendorf have assumed that the patristic citations of
Mt 28, 19 endorse, with no exception, the received text. Thus Dr.
A. Plummer in Hastings’ Dictionary of the Bible (Art. on Baptism,
P 252) writes: “The baptismal formula in Mat. 28, 19 is in all autho-
“rities without exception”. And Renan in his work Les Evangiles ch. X
writes of this text as follows: “La formule du baptéme s'est élargie et
“comprend sous une forme assez syncrétique les trois mots sacramentels
“de la théologie du temps, le Pére, le Fils, le Saint-Esprit. Le germe
“da dogme de la Trinité est ainsi déposé dans un coin de la page
“sacrée, et deviendra fécond”y;

The following festimomiai from works of Eusebius imply another
form of text: -3

1. Comment. in Psal. Ed. Migne Vol. 23, col. 569: mhijv dAhd
npibTouc Tove Gwd Tod lcpafk xakei ... .. Afywy: Odx fhBov el pn eic
T npdfora T dnolwhdta oixou lepaih Mt 15, 24)° xai Toic droctdhroic
bt adtod wproic adroic knpiccav Td ebayyéhov mapiver pdckwy: Eic
ddov Bviv ph awélOnTe, xai eic wéhv TapapaTiov ph eicéhdnte: mopevec-
8¢ d pddlov mpoc 1d mpdfata Td dwohwhdta oikov ‘lepah (Mt 10, 5. 6).
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Eite pe. lxea'vouc npocétarre roic Eoutod pobnraic edayyeliZecBar
wavta & EOvy &v TdH dvdpan adTod.

2. Ibid. col. 4i6: olror (sc. dmberodor) wpoctaxBévree I’ adrtod 1ol
cwriipoc pabnredcar wdvra ta EOvn, HWd Thc adTod duvdpewc dunveu-
c0évtec, Tiv eic mdvra T4 ¥0vn mopefav crekdpevol, SiiAbov kai Td Bap-
Bapa @lhla xai v oikoupévny diédpapov copmacay. _

3 In Ps 65, 6, col. 653: copbébpa dE dxolodbwe eimbv: 'Exel
eUppavOncopeda &v adrd,” dmpéper ‘T decnblovn v T duvacreig
avtol To0 alvoc” vohcac d¢ xal Todro altod Aéyovroc dxodwy Tod
cwrijpoc: “’Ed66n por wdca dEovcia dv odpavi xai dai TAc yHe
mopeGovTec’ pabnrelcate ndvra Td EBvn év Td Svopari pou™.
A xard pev Tov "Axbhav dpnrar “1d) ¢EovadZovn &v Ti) buvacteia adrod
o aidvoc”,

4. In Ps 67, 31—36, col. 720: yiA} vdp Qwvij Toic ulrod padn-
Taic eimbv: “Aclve dxodouBeité por xoi mowjcw Opdc dhicic avOpimwy,”
buvdper Td Epyov émoier kal wéhwv dvreldpevoc avToic xai eimdv o pev-
BévTec padnredcarte mdvre Td E0vn &v T dvépaTi pou”. "Epyw
v dlvapy &deikvu xai abbic eimby: “Aei knpuxbivan o evarrédiov Tic
Bacikeiac”.

5. Ibid. Ps 76, 20, col. goo: &mwc d¢ & T Oahdcen / ddac
altod véyove xai ai tpifor aditod &v Dbaa woldoic xai dic Td ixvn adrod
ou TryvdickeTar, €icn émcrficac T mpoc Tolc padnTic tmayyedia adtod
neacn “mopeubévrec pabnrtévcare mavra T& E6vy v T dvopa-
i pov” xai “idod iyw ped® Hpdv wécac rac Ypépac fwc ThHc
cuvrekeiac Tol kdcpov”, '

6. In Ps o4, 3, col. 1222: “mopevdévrec padnretcate wavre
Ta €0vn”. Boldletar vap k. 1. A

7. Comment. in Isaiam, 18; P. G. tom. 24, col. 21 3: “mopeu-
Bévrec pabnrevcare wdvta T4 E0vn &v Td dvépati pov”, Tlo-
pevopevol dé gna kolpor yivecde k. T. A.

8. Demonstr. Evang. I, 3, p. §: eixérwc & cwrlp xei kGploc
fipdv Incodic & vidc ol B0l perd THv ¢k vexpdv dvdctaav Tolc adrod
padnraic einiv “TlTopeuBévrec pabnrevcate mMavre Td fovn” im-
Meret “drddcxovTec adTolc Tnpeiv mdvra dca Evetahdunv buiv”.
0% yap & Mwvucwe voupa diddckev mdvra Ta EBvn mapekehetcato, dAL’
8ca altde Eveteibaro. Tadra d'fv 1d &v Toic edayyehioc adroi PEpOpEVa.

9. Demonstr. Evang. 1, 4, p. 8: Tic ddv ein 8 & Iubv mpoeAnhu-

t Read wepudvrec and see below p. 283f.
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o vopoc (Is 2, 3. 4) AN H & edoyrehikdc Abyoc & b »201‘1 cwriipoc
Hudy "ncod o0 Xpictod kol Tdv droctdbhwy adTod &k Tic Tubv npoel\n)\‘u-
Buic xal dieNBUY mhvTa Td ¥Ovny; mWpddndov Ydp We 4o Tic lepoucakiu
xai To0 tavry mpocwapaxepévov Xubv Spouc . . . & TijC xaviic dadixnc
avTod dpEdpevoc vopoc, xdxeibev mpoehbuiv, eic mavrac tEéhapypev GvBpl-
mouc dxolovBwc Talc adrold Qwvdic, dc mpdc Tobc adrol pabnrac wemoi-
nro, picac: “TTopevBéyrec padnredcare mévra 1d €0vn, drddckov-
Tec avrovc Tnpely mdvra dca dverarddaunv upiv”. Tiva d¢ radre
fiv, GAN R 14 ThHc kauviic dabiknc padijpate 1€ xai moubedpare.

10. Ibidem III, 6, col 233, p. 131 D: 0 b& cwmip xai xipoc
fudv odx &vevonce pév, ob verbhpnke dE- Evi bt prumam xai i
Quvi) @hcac mpdc Tobc faurod pabnrac “TTopeubévrec ,pal?meﬁcu'fe
wavra T& E0vn &v T Svdpari pou, diddckovrec auTovC Tipely
wavra Sca dvererhdunv dpiv,” Epyov dnfire T Abyw.

The above recurs in the Syriac Theophany, see Nr. 14.

11. Ibidem col. 240, p. 136: & bt pndév Ovnrov xai dvBpamvov
biavon@eic 8pa el p dc d\ddc Beod wahiv wporkaro Quviv aliToheEel
ghcac Toic ebtehectéroc xefvoic avtol podnraic TTopevBévrec patn-
Tebcate wavra T4 Z0vn, xal wic emov &v ol pabnral TP bidackdhw
wavTwe wou &woxpvépevor, 1000 Huilv Ectar duvatdy; . . .. Taita i on-
civiwy &v xuard T exdc §j davonBévrwy tilv ToU ‘lncod palnrdv, pudc
npocOiky AéEewe adroic & diddckahoc Mdav Thv dmopnéviwy onébero,
@iicac xar’ Spdway “v T dvépati pou”. OO yap b amhdc xai ddro-
picrwe padnredca mwdvra T1d vy mpocératrte, perd mpocBixnc dé dvay-
xafac THc “év T dvopatt adrod”. ‘Emad) yép fi divapc Tic abrod
rpocnyopiac Tocad™ Tic Ay, Bic @hva TdV dmbctodov Sm bR Exapicato
abti) & Bedc T Svopa 1d Imip mdv Bvopa, iva tv T dvépen Incod
név yévu xduyn émoupaviwy xai &myeiwv ol xatayBoviwv. En‘xérufc,
Tiic Touc molhobc havBavodayc &v 1 dvépart aitod duvdpewe Tiv GpeTRY
dugoivwy, Toic avtod padnraic Epnce TTopeuBévrec pabnredcare
wévra 14 E8vn v 1D Svbpan pou.

12. Ibidem col. 244, p. 138 (After dwelling on the ecumenical
spread of Christianity Eusebius desires us): cuvopoloyelv pi dhhwe aﬁroﬁf
xexparnkévar 100 Todpfiparoc §i Geotépy kai Omép dvBpwmov duvéuer KCiI.
cuvepyig o0 @ficavroc adroict “MadnTetcate mdvra Tad i0vn év 1@
dvopati pouv”. Todro obv eimbv Emclvnyey émayyehiav, d° Ac Enehlov
tmbappeiv xai wpodipwc émdddvar cpdc avrobc TOiC wapnyrelpévorc.
®nd yolv adtoic, Kai idobityd ped’ Opdv eipi wdcac Téc fuepac
€wc Tiic cuvrekeiac Tod aldvoc.




The above occurs in the Syriac Theophania v, 49, without any
difference.

13. Dem. Ev. IX, col. 693, P- 445: Kai 1oic ye abrod padnraic
HETA Tiv éxeivwy (sc. Iudaeorum) mopaitnay mpocrérrer- “TTopeudév-
TEC pabntedcare mdvra td E0vn &y Td dvbpati pou”. Ofrw dijta
NHEC pév 18 20vn Tov Tpoavepwynsévra xai npoc Tod marpdc amectalpévoy
TPOPHTNY . .. Eyvwpev xai xatebeEdapeda, .

14 (= 10). Mt 28, 19.20 is cited three times n the fifth book
of the Theophania of Eusebius, published and translated by Dr. Samuel
Lee in 1842 and 1843. Lee took his text from the Nitrian Codex of
the British museum written A. D, 411. The first citation is made in
V, 17, as follows (cp. Lee Theoph. in English p- 298): “He (the Sa-
“viour) 1 one single word and in one single oracle, said to his dis-
“ciples, Go ye and make disciples of all the peoples tn my name, and
“teack ye them every thing which I have commanded you. And the deed
“he made to follow the word. And forthwith (%7 ad instar eius) were
“made disciples in a. brief time all the races of the Greeks together and
“of the barbarians. But the law was not in a book of the Saviour, but
“unwritten was by his command sown among all peoples”,

15 (= 11). Theophania V, 46: “But he who used nothing
“human or mortal, see how in truth he again conceded the oracle of
“God, in the word which he spake to his disciples, the weak ones, say-
“ing, Go ye and make disciples of all the peoples . . . . . These things
“then (sez/. How can we do this? How preach to the Romans ctc.)
“his disciples of our saviour would either have said or thought, so by
“a single addition of a word, he resolved the sum of those. things of
“which they doubted, the sum of them he committed to them in that he

“said, ye conquer i my name*. For it was not that he ordered them
“simply and without discriminating, # go and make disciples of all
“peoples, but with this important addition, that he said, /n wy nawme’,
“For hecause of the power of his name did all this come about, even
“as the Apostle said, God has given him a name more excellent than
“all names, that at the name of Jesus every knee should how, which is
“in heaven and in earth and under the earth. Accordingly therefore
“he displayed the excellency of the hidden power which he hid from
“the many, In his name, and he added the oracle, n my namer.

16 (= 12). Theophania V, 49 p- 336: ‘1 am again compelled

t lit. in nomine meo proprio.
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“to recur to the question of cause, and to confess that. they (the
“Disciples) could not otherwise have undertaken this enferpnse.a than by
“a divine power which exceeds that of man, and by the ast:.lstan.ce of
“Him who said to them: “Go and make disciples of all nations in my
“name.” And when he had said this to them, He uttache<.1 to it ifhe
foromise, by which they should be so encouraged as readily to give
“themselves up to the things commanded. For he said to them Belkold
“F am with you ahvays, even to the end of the world

We now give those passages of the earlier books of .tlulz Theo-
phania in which Mat 28, 19—20 is cited. The first of these is in I, 4,
in Lee's version p. 159:

17. “Who, of those that ever existed, is the mortal man, ... who
“bore all this preeminence ... and could effect so much, .that he should
“be preached throughout the whole earth? and, that /l#s name should
“fill the hearing and tongues of every people upon the face of the whole
“earth? But this no man has done excepting our Saviour alone, who
“said to his disciples by word and fulfilled it by deed: “Go* and teach
“all peoples”. — and after a little (Lee p. 160): — ‘

“And, Who is that other (person) who, since tllle life of man \?as
“set up, ever sought to constitute a people after lis name -—-.a thing
“never yet heard of — and this not in a corner or obsc'l.’lrely in some
“part of the earth, but #n the whole earths under the sun? |

18. The next passage is-in IV, 8, Lee p. 223: “That at tl?e
“outset he said that he would make them fishers of ‘m(?n, and in
“the end openly after his example they should make disciples of all
“peoples, together with his peculiar aid (or power). Fiom the Gospel
“of Matthew: —

“After his resurrection from the dead, all of them together, as was
“commanded them, went to Galilee, as he told them. But when they
“sawr him some of them worskipt him, dut others dowbted. DBut he drezf;
‘near, gpased on them and said, All power in l:mve‘n and on carth is
‘given to me of my jfather. Go ye and make disciples of all peoples,
“and baptise them in the name of Father and Son and Holy Ghost.
“And teack them lo observe all that I have commanded you. Anud, be-

“hold, I am with you akways even to the end of the world”

ey
bt
‘. - , . -
t The Greek is given below Nr, 20. Tt adds év T dvpaci pov wlu.ch must hert;
have stood in the original. Here then we catch the Syriac translator in the act o

garbling his text. . _‘%.
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And after a little p. 225 he continues. thus: —

“And on this account, he commanded his disciples, not from the
“fust, but now, that they should go around and make disciples of all
“nations. But of necessity be added the mystery of cleansing. For it
“was right, that those who should be converted from among the heathen,
“should he cleansed by his power from all pollution and uncleanness;
“because they had been defiled by the error of demons, and had been
“holden by the worship of idols, and by uncleanness of all sorts but
“had now first been changed from that life of abomination and lawless
“practices. These very persons then, did he admonish to teach, — after

“this cleansing which is by the mystery of his doctrine, — not, that
“they should obsetve the precepts of the Jews, nor yet the law of Moses,
“but all those things which he commanded them to observe. . . . . . He

“necessarily therefore stirred them up, and made them readily fo con-
“fide, — to undertake the circuit of all Dpeoples and to make disciples of
“all races of men, through the promise by which he counselled them,
“saying: Behold I myself am with you.

19. Historia Ecclesiastica IlI, g, 2: &mi ¢ ™ 100 xnplruaroc
bidackahig Tiv elc copmavra 1a vy cTeihapéviuy Topeiav cby duvdpe
10l Xpictod @ficavroc adroic TTopeudévrec nadnredcate wavra 14
€0vn &v Td dvopari pow.

20 (= 17). Oratio de Laudibus Constantini 16, 8 (p. 294 sq H):
Tic mimore . ... Tocolirov dperiic drmvérxaro ... Wc méviwv Tav Eni
Thic dvbpdmwy dxofiv xai yYhirtay dumhficas Tic adTod mpocnyopiac; dAld
10076 Ye obdeic § pbvoc elc & fipérepoc cwmip peTd TV kaTd Tob Oorvd-
10U Viknv diempdZaro’ Toic adTol Yvwpipolc Aoyov eimbv wai Epyw Tehé-
cac wopevBévrec Todv pabdnrelcare wavra Ta Eovn &v 1@ dvo-
Hati pou, gfcac adroic, mpoermiry Te xai arognvapevoc, dec dpa del 10
evorréhiov avrod knpuxBivan &v 8An TH oixoupévy eic paprupiay mda
Toic €veay, fpa Aoyw Tolpyov émirayev.

2I. 22. In the Greek controversial works of Eusebius Mat 28, 19 is
cited fully twice, viz. in the Comtra Marcellum Ancyranum, p. 3, C; and
De Ecclesiastica Theologia &, p. 174, a. In both Passages we have the
lextus receptus, and the context also implies it.

23. In a third passage, De Frcles. Theol 3, P 1504, it is cited,
but only as far as the word 20vn. The author of these treatises which
were written sometime after 336, and before 340, had the textus recep-
tus before him, at least in the two passages.

24. The only evidence which remains is that of the letter, addressed

21. 15, 1901

f‘“’-——"‘——"'—'—'———'—*"’*——”"”’—'—‘ii
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by Eusebius after the council of Nicea, to his church of Caesarea. In
this at the end of his baptismal creed, after the words mcrevopev xai
elc Bv nvedpa dpov, is introduced a citation of Mt 28, 19 in its usual
form. This letter has onljr come down to us through the medium
of Socrates the historian (I, 8, 38 p. 23), who perhaps took it from
the work of Sabinus. There is hardly reason to suspect an inter-
polation. . .

23. The evidence of these later writings of Lusebius .empham-
ses by contrast the form of text preserved in the rest of his works.
He seems to have found in the codices of Caesarea the following form
of text: '

mopeubévrec pabnredcare wavra td EOvn év T Ovouari pou, biddc-

xovrec adToUc Tnpeiv wavra Sca dveradduny Upiv.
In passages 8 and g, &v 1@ dvéuati pov has- perhaps befen removed
after #vn by a scribe who resented so unusual a reading®. Both
passages occur at the very beginning of the treatise, and so caught the
eye of the casual reader. Few can ever have methodically‘perused S0
long and leamned a work, and therefore the work of correction went no
further. It is worthy of notice that in the Greek fragment of the
Theophany given in Migne :P. G. vol. 24, col. 629 the context in-
volves that verse 19 as well as 18 should have been cited. Verse 18
however stands alone. Verse 19 must therefore have been left out by
a copyist. ' .

The passages from the Theophania take rank as independent evi-
dence of the text used by Eusebius, although they repeat passages of
his Demonstratio Evangelica and De Laudibus; for where a writer
deliberately incorporates entire sections of an earlier work in a lz.tter,
he must be held to endorse the character of the scripture citations
which the earlier contains.

24. Nr. 18 of the above testimonies breaks the harmony of the
other citations. The Syriac translator, obliged to render so long .a
consecutive passage of the Gospels, has merely availed himself of his
Syrac vulgate; and copied out from it the entire five verses. Those

1 “Plerumque in codiclbus Graecis, ubi Origenes Eusebius A[?o!linariuf ia medium
afferuntur ad marginem scriptum observes, webby, mentins. lncndnucga in cca.x.l.onem
Colbertinae bibliothecae manuseriptum, qui ad singula Origenis, Eusebii, Apollmaru: etc.,
loca, singularem hanc cantionem, minio exaratam, in margine affert, dvdBepd co:,. am:
thema tidi, Quamobrem miror hunc Euscbii commemarivm ad nos usque devenisse.
Berpard de Monifaucon, Preliminaria in Eusebii commentaria in Vsalmos.

Zewschrift £. d. neutest. Wiss, Jahrg. IL xgon. 19
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familiar with Armenian or Syriac versions know how common was this
device of saving labour. At first sight the comment upon this citation
when it speaks of the “mystery of cleansing”, seems to involve the pre-
sence of BamriZovrec in the original Greek; but the definition which im-
mediately follows of this cleansing, as being “by the mystery of his doc-
trine”, precludes the idea that the writer had in view the cleansing by
the water of baptism, and rather suggests the exorcism at use of
the name which preceded baptism, and were specially a “cleansing by
his power” {rom the pollution of demons.

25. Thus we have some 17 attestations of the reading v 10 vo-
Meti pou, to the exclusion of the words PanrtiZovréc and 100 ﬂarf;éc xai
100 viod kai Tob dyiov mvedpatoc, We have also two passages viz,
8 and 9, favorable to it. One, viz. 18, that is doubtful. Two at least
that are neutral. As a matter of fact there are other neutral passages,
where the citation only extends as far as the words 1& ¥vn, but they
were not worth while collecting,

Against this body of testimony we have three passages in the
works of Eusebius, in which the sexfus receptus of Mt 28, 19 is cited;
and these all belong to the last period of his literary activity which
fell after the council of Nice.

26. Two writers earlier than Eusebius, shew a knowledge of this
shorter form of text; and neither of them formally cite the passage,
but rather echo it. The first is Justinus Martyr in the Dialogue with
Tryphon 39, p. 258: “Ov odv tpémov bid Touc EmtaxicyiMouc Exei-
vouc miv Opyiv ok emépepe TOTE & Bede, TOV adtdv Tpdmov xai viv
ovdénw Thv kpiav Emfverkev fi émdye, ynvdicket o xad’ fpépav mivic
pabnrevpévouc eic 16 Svopa 1ol Xpicrod adrod kat droleimovrac
v 8b6v Tiic mhdvnc, of xai AapBdvova dbpare Eacroc dc dEwoi ea,
QwTiZ6pevor did ol dvdpatoc Tod Xpicrod Tolrou.

In another passage of his dialogue, c. 53, p. 272 D, Justin glances
at Mt 28, 19: Kai 10 Aecpedwv . .. (Gen 49, 11) . . xai T@V 20vay
bpotwe, v peAdéviwv meredav alrd, npodijlwac fv. Oftor yap dic
mhoc deayfic xai Zutdv &mi alyéva p} Exwy Tov Eautod, péxpic 6 Xpic-
Te'?c 'oﬁmc ey dd Tdv pobnriv adtod mwépyac dpabrhitevcev
aUTOUC.

Here there is no confirmation or rejection of the words ¢mi T
ovopani; nevertheless the very occurrence of the passage strengthen.s
the surmise that Justin was acquainted with Mt 28, 19, and really
glanced at it in p. 258. In this latter place the words “and abandoning
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the path of error” indicates that it was the Gentiles and not the Jews
that were daily being made disciples into the name.

The first of the above passages has been recognised by Resch in
his Aussercanomische Parallelstellen as a citation of Mt 28, 19; but
he_sets it down, along with three of the passages above adduced from
Euscbms, under the head of Abdreviaturen, or abridgements of the
ordinary text. From such an error a wider reading of Eusebius would
have saved him.

27. The second passage is in the Pastor Hermae and is a less
certain reference, Simil. IX, 17, 4: wdvra 74 ¥6vn T& UWd TOV olpavdv
xarokoOvta, dxodcavra xal meredcavre ¢mi Td dvépars ixhidncav {rod
vioU] 1ol Beod. haBbvrec olv TAY cppayida piav @pévnav &cxov xoi
&va voiv.

The above might almost as well be taken to echo Lc 24, 47, al-
though Harnack commenting on the words: wévra & fovy, remarks:
“Haec vox omnes expellit dubitationes; cf. Mt 28, 19" It is to be
remarked that Lc 24, 47 with its keynote: dpEduevor dmod ‘lepoucakiip, is
seldom absent from Eusebius’ mind when he quotes Mt 28, 19; and
the Lucan passage itself has the’ air of being a remaniement of the
Eusebian text of Mt 28, 19. For Luke has merely added the words
perdvoay elc dpeav Guapmiby, and substituted xnpuxBivar . . . eic for
padnTedcate.

28. The earliest writer who cites Mt 28, 19 in a form approximat-
ting to the text established in the manuscripts of the Gospels, is the
Gnostic Theodotus, whose literary activity cannot be precisely dated,
but must have been as early as 160. It has been conjectured that he
used the Gospel according to the Egyptians. An excerpt § 76) from
his writings appended to the ‘eighth book of the Stromateis contains
the following (Sylb. p. 987):

Kai toic Gmoctoroic &vréhherar- wepnubvrec xnplccete kai Todc mcTed-
ovrac Bontilete elc Svope marpdc kal viod xai éyiou wveduaroc. Dr. I
M. Barmnard who has collected the N. T. citations of Clement in a
volume of the Cambridge Texts and Studies suggests, perhaps without
good reason, that the words elc Svopa k. T. A in the above were added
by Clement to the text of Theodotus. The use of the word mepudvrec
suggests that in the third of our excerpts from Llusebius on the psalms
col. 653 the impossible readmgﬂopeuomc is a corruption of wepnovTec.
And this conjecture is conﬁrm by a neighboring passage in ps. col.

400: ToO Yip eveyTelxol lé’fou veun:n mepudvroc eic 1ov Piov, Eenilo-
1 lq*
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pevae 1@ €0vn, xai v mpotépey altdv dacdmpuoviav dexdikodvra
cuvekiyhien,

In Rufinus’ version also of Origen i Nwumeres Hom. XII, 2, we
have the following given as comment on 1 Pet 2, 6: Apostoli . . .‘se’cun-
cum praeceptum domini circumenntes orbem terrae et implentes, quod
mu.l.matum est, ut doceant omnes gentes, baptizantes in nowune pairis el
ﬁlfz 'e! Speritus sanctt etc. Here circumeuntes refiects mepndvrec in the
original text. It may well be that this word which well fits in with the
carly belief in the mepiodot of the Apostles was, if not original, at the
least an early variant for mopeuBévrec in Mt 28, 19. .

i T.he same reading mwepnoévrec is implied in the citation Nr. 18 of
l.;.useblus by the Commentary which accompanies it: “he commanded
his -disciples that ther should go around and make disciples of all
nations”, and below: “Ile stirred them up . . . to undertake the circuit

of all peoples and /o wnake disciples of all races of men”. That, in the .

l(mg%r extract which the Syriac translator makes from his vulgate, no
eqmvaleflt to this phrase is to be found is additional proof that ’that
extract is not to be relied upon as a faithful rendering of what stood
in the text of Eusebius.

_29. The textus receptus of Mt 28 19 is found in the Latin
\;ersmn‘oi: Irenaeus 111, 17, 1: in Tertullian de Baptismo, c. 13 and De
Praescriptione c. 8 and 20: in the Awayn 7, 1, where however it is
suspect because of the occurrence in 9,4 of the same document of
tl’u: phrase of BuwncBévrec eic dvopa xuplou: in the Clementine Homilics
.\.F, 26, and oftener in the Recognitiones as translated by Rufinus: in
Hippolytus C. Noetum: in the Acta Thomae, there balanced howg:ver
by a rival gnostic formula.

30. Clement of Alexandria never cites Mt 28, 19 in his works as
F)resc?rved to us. In the works of Origen preserved in Greek, Griesbach
in his Symbolae criticae notes three cases of explicit cita:tion of Mt
.28, 19; but in each case the citation stops short at t& &vn, leaving us
in dmfbt how his texts continued, whether in agreement wi,th those of
.l;useblus or with the received text. An indirect reference to the text
in the contra Celsum II, 42, (I, 165 K.) points, though not conclusively, to
the for‘mer alfema‘tive. The passage is this: kol del Spiivrec ﬂkm;oﬁ-
:evc: Td efﬂpnpfva un’ adrod, mpiv vévnrm, 10 xnpuxBRvan 1o edarréhioy
v ORUI.I‘TU.J x'or.pq.r, kol wopewbéviac adtod Tolc pabnréc eic whvra T&
€vn tdv Aoyov adtold xarnyredxévar. Here the last four words
answer to these: ‘Teaching them all things whatsoever I have com-
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manded yow'. And it is significant that Origen gives no hint of the
important precept to baptise in the triune name which in our texts
intervenes.

31. If we could trust Rufinus’ versions of Origen’s homilies, we would
hawe to admit that he used the textus receptus at Mt 28, 19 and even
set store by it. But we cannot trust them. At the conclusion of his
version of the commentary on Romans Rufinus boasts that he had
taken much “trouble to fill in what was lacking in Origen”, laborem
adimplendi quae deerant for this reason: ne pulsatae quaestiones et
relictae, quod in homiletico dicendi genere ab illo fieri solet, latino
lectori fastidium generarent. The learned Benedictine editor deplores
in the following words the zeal shewn by Rufinus for rewriting the
author he professed to translate: Sed utinam hoc labore adimplendi

' quae deerant supersedisset! Ex ejus enim licentia factum est, ut qui

legit has homilias, incertus sit utrum legat Origenem, an Rufinum.

The text Mt 28, 19 coméé} thrice in Rufinus’ version of the
Commentar in Romanos, in V, 2 and 8; an VIII, 4. The last two
passages smack of Rufinus rathér than of Origen. No sane critic
would undertake to say where Origen ends and Rufinus begins. “Vix
certo distingui potest, ubi solus Origenes loquatur, aut ubi suas merces
obtrudat Rufinus”, says De la Rue (monitum in Exodumy). In Hom. vii,
§ 4 in Exodum, as rendered by Rufinus comes the fourth reference to
Mt 28, 10:

Cum ergo uenimus ad gratiam baptismi, uniuersis aliis diis et do-
minis renuntiantes, Solum confitenur Deum Patrem et Filium et Spiri-
tum Sanctum. Sed hoc confitentes, nisi toto corde diligamus Dominum
Deum nostrum . .. non sumus effecti pars Domini . .. et Dominum, ad
quem confugimus, propitium non efficimus, quem non ex toto et integro
corde diligimus. Why is Dominum alone mentioned, if just before the
trine formula had stood in the.original Greek? The commentary awakes
this suspicion in us. ‘

Thus it is only in Rufinus’ work that the text Mt 28, 19 occurs;
in three cases embedded in comment which smacks of him rather than
of Origen, while in the other two the trine formula is in no way neces-
sitated by the context.

32. It is true that Origen attests the use of the trinitarian formula in
baptism, in his Greek commentary on John tom. VI, § 17 in these woras
used of the person baptised: T Epmapéyovm équrdv T Oedmm THC
duvdpewe Ty Tic Wpockuvnriic TPIddoC ¢mkMjcewv. DBut because the
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trine epiclesis was used in his dkohoubia of Baptism, it does not follo
‘that the text Mt 28, 19 was in his copies of the 1\’7 T. anymore tl .
::ll'l tho?e of Eusebius; and the same caution must be us;:d il): regard]i:
X .
mz]arei :r;e;c;?s:.ade by Ircnaeus and Justin to the use of a trine for-
r 1~.33. Cyprian of Carthage used the text: “Baptising them in the name
gte'rthe.r, Son and IToly S?irit", as a battlecry in his strife withr Pope
phen: Quomodo ergo quidam dicunt, foris extra ecclesiam, immo et
contra ecclesiam, modo #n nomine Christi, ubicunque et quolmodocun-
que g‘entilem baptizatum remissionem peccatorum consequi posse, quand
ipse Lhristu_s gentes baptizari iubeat in plena et adunata trinitate’?q(lipis:)
tyjn]adcit;::lz:l;nl), And just before -in the same letter: Insinuat trinita-.
Ron; - ; rzfmento gt.entes baptizarentur. The official church of
¢ however ignored his arguments, and adopted the position that

baptism in the name of Christ alone was quite valid. As the canon

of the Synod of Nemours (1284) expressed it: Dicimus, infantem baoti
zatum esse, si baptizans dicit: Baptizo te in nomine C}:risti. o
- I(:f 1;1,1 ts;);nc; measure explains th.is decision of the Popes that the
, » 19 was not yet authoritatively fixed by the church. That

the Pneumatomachi of the fourth century retained the Eusebian readi
can be inferred from the arguments used by and against them "
‘3.1. In his discourse: de communione sub utraque specie a;idressed
A, D. 1433 to the Council of Bile' (Mansi concilia XXXIX; col. 858)
John of .Ragusa used these words: Dominus noster Jesus (Ehriqt.us as:
f:endc.ns in coelum praecepit apostolis dicens, Ite docete—Spiritus- Sancti
in qulbus.verbis dedit eis et limitavit formam baptismi et in personaj
eorum tnju ecclesiae. Et tamen non post longum tempus ipsi apostoli
et ecclesia dimittendo dictam formam, i momine Patris etc tr‘fditam

per Dominum baptizabant tantum in nomine Christi dicentes: 'I‘e bapti
in nomine Domini Jesu Christi* He proceeded to infer ;hat asptlzlo
Apostles deviated from their master's precepts in regard to 'ba ti :
50 the church had a right to set them aside as regards the Elf)clsm’
ist, by w.ithholding the cup from the laity. I do not know if an :::!;
pursue his hypothesis a little further and argue that the apostles ):vhen

1 .
' ites ([Tl::t:]s ;6111;111;3 pr_opoynds the same argument III, 9. 66, & b, ad. 1. Jobn
o sacmmmt; t f[i;ﬂ.l :mf“ u'nmutavc_run_t Apostoli formam baptismi, quae dat essen-
e acram A 7 ul si quis nunc in ila forma, qua ipsi apostoli, baptizaret, non
pHsmus, quanti magis potest ccclesia mutare vel tollere unam speciem ctc.
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they “set aside the formam traditam per Dominum”, also introduced the
Fusebian form of text at Mt 28, 19.

35. A different cxpianation; ‘of the dissonance between Mt 28, 19
and other baptismal formulas found in the New Testament has been
breached by certain scholars, whose conclusions, lest I should appear
to ignore previous workers in this field, T venture in conclusion to refer
to, although, being based on no textual research, they hung entirely in
the air and were merely happy guesses.

Canon Armitage Robinson inclines to the view (Art. Baptism in
Encyclopaedia Biblica) that Matthew “does not here report the spsissi-
“ma verba of Jesus, but transfers to him the familiar language of the
uchurch of the Evangelist’s own time and locality”.

The German scholar Teller in Exc. 2 of his edition of Burnet: De
Fide et officiis christianoram, Halae, 1786, p. 262, disputed the genuine-
ness of the text. So did Evanson, vicar of Tewkesbury in his letter
to Hurd Bp of Worcester, 2¢ Ed. London 1792. Harnack remarks
(Dogmengeschichte I, 68): Dass Jesus die Taufe eingesetzt habe, ldsst
sich nicht direct erweisen; denn Mt 28, 19 ist kein Hermwort.

Martineau in his “Seat of Authority” Bk. IV, ch. IV, p. 515 writes
thus: “The very account which tells us that at last, after his resurrec-
“tion, he commissioned his apostles to go and baptize among all nations,
“betrayed itself by speaking in the Trinitarian language of the next
“century, and compels us to see in it the ecclesiastical editor, and not
“the evangelist, much less the founder himself."

Socinus {opera Irenopoli 1656 vol. I, 712 and II, 438) accepted the
usual text as genuine, but sought to explain away its obvious meaning
by means of tortuous and special pleading.

J. H. Scholten in his work: Die Taufforme! (iibersetzt von Max
Gubalke, Gotha, 1885) wrote: Die gegenseitige Vergleichung der Texte
unserer drei ersten Evangelien und die kritische Untersuchung iiber ihr
Alter fishren somit zu dem Schiusse, dass dem Bericht iiber die Ein-
setzung der Taufe durch Jesus in dem nach Matthius benannten
kanonischen Evangelium ein relativ spites Datum zuerkannt werden
muss. E '

H. Holtzmann in an articlafon Baptism in the N. T. in the Zeit-
schrft f. wissenschaftliche Th 1879, p. 401, arrives at a similar
conclusion. ; :

36. The following questiongjtherefore need to be discussed.

1. Is the Eusebian and ‘Justin's reading of Mt 28, 19 original?

—
*
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2. If so, was not the textus receptus created about 130—140?

3. Was it not due to a reaction on the text of Matthew of
liturgical, and, specially, of baptismal usage?

4. Did it not arise, like the text of the three witnesses, in the
African old Latin texts first of ali, thence creep in to the
Greek texts at Rome, and finally establish itself in the
East during the Nicene epoch, in time to figure in all sur-
viving Greek codices?

{Abgeschlossen 16. November 1go1.]






